






























































































































































































































































































































































































































Psalm 101

o what end, Lord, do you stand aloof, do you show scorn in pros-

T perity, in tribulation? (v.1). So says the inspired author, be-

seeching and imploring on behalf of the oppressed, not aс-

cusing - perish the thought. For many of the oppressed in their

pain make a plea before the suitable moment for judgement to be

given. It is like patients for surgery who before the incision is yet

completed beg the surgeon to stay his hand; they request a favor

which is not in their best interests, and put up with it owing to

their inability to bear the pain. Often they protest to the surgeons,

"You tormented me, you ruined me, you left me a wreck;" it is the

pain, not the brain, that is speaking, however. That is just what

many pusillanimous people also say in their tribulations, failing
to put up with their troubles. Zephaniah employs such language,
too. 2 But this was in the Old Testament, when the challenges were

appropriate to the times, whereas it is quite out of keeping with
the values of the New.

The poor person feels the heat of the arrogance of the ungodly, who are

caught up in the schemes they hatch (another version, "let them be

caught up"). Because sinners are applauded in their soul's desires, and

the unrighteous blessed. The sinner exasperated the Lord (vv.2-4). The

inspired author takes on the role of a suppliant, and in entreaty on

behalf of the wronged he mentions also the passions roused, which

stem from human weakness; the wronged are distressed before

punishment and retribution arrrive, unable to cope with the pros-

perity of the wicked. Now, this too is no small retribution. Then he

demands that they pay the penalty, and that their wiles be turned

back on them; and he mentions an intolerable form of evil. What

kind is it? Because sinners are applauded in their soul's desires. For

what should be hidden, he is saying, for what there is to be ashamed

of, for this there is admiration and applause. Now, how can a cure
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for this then be applied when evil is applauded? This happens these

days, too, after all. Such and such a person is admired for being

influential; another for taking venegeance on enemies; another for

being prudent in amassing the possessions of everyone. And when

they have lost themselves, people say, "They have found them-
selves," and others say other things - but not a word have they to

say about spiritual things. Nowhere is there a prompt round of
applause for the person who remains aloof from business, nor for

the lover of poverty - only for the money-getter, the rogue, the
flatterer, the toady engaged in enterprises of no use to anyone.

This is what the inspired author laments, that evil has so pre-

vailed as to be something to be proud of and spoken openly about,
and what is more regrettable, that it is is shameless, and not sim-

ply applauds itself for its achievements but also has others to aр-

plaud it. What could be worse than this folly? The sinner exasper-
ated the Lord. Another version: "Because when the sinners took credit

for their soul's desire and the greedy congratulated themselves,
they exasperated the Lord. When their anger mounted, they did
not seek him out." Another: "Because they sang praise to the de-

sire of their soul, and the greedy in congratulating themselves ridi-

culed the Lord. The ungodly in exaltation of spirit will not seek

him out." The Septuagint,  3 on the other hand: The sinner exasper-

ated the Lord; in the force of his anger he will not seek him out. Do you

see the extreme to which vice has advanced? Why do I say, he asks,

that it distresses the poor? It exasperates God himself. And in the

force of his anger he will not seek him out – God, he means, whereas

another version indicates this refers to the ungodly when it says,

"their exaltation,"  that is, stupidity, imposture. Do you see the ex-

treme folly and the corruption? To those of the same stock they are

enemy and foe, adversary of virtue, lover and patron of vice. Well
does another translator say, "God has no place in their thinking,"
indicating that they do not seek God out, that they are shrouded in

darkness, that they have no fear of him before their eyes. Instead,

just as a discharge dulls the pupil of the eye, so does wickedness
dull the mind and carry it over the cliff.

God is not before their eyes (another version, "through the whole

of their thoughts"). Their paths are besmirched at every moment, your

judgements are expunged from their view (another, "your judgement
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is removed"). 4 Do you see the fruit of vice? Their light is extin-

guished, their thinking impaired, they are taken captive by wick-

edness. Just as the disabled person constantly falls into a pit, so too

these people, since they do not have the fear of God before their

eyes, are totally absorbed in vice - not a case of now in virtue and

now in vice, but permanently in vice, mindful not of hell, nor of

the judgment to come, nor of accounts to be rendered. Instead,

rejecting all these aids as though bridle and bit, they are like a ship

without ballast that is at the mercy of winds and fierce billows,

with no one to guide their thinking. Do you see the wicked in the

actual condition of vice having to give an account? After all, what

is worse than an unbridled horse, a ship without ballast, a maimed

individual? Yet more miserable than all these is the person living

in vice, having extinguished the light coming from the fear of God,

and given over to captivity.

They will gain dominion over all their enemies. They said in their
heart, in fact, We shall not be moved from generation to generation, free

of trouble (vv.5-6). Another version, "They fanned the flame in all

their enemies, saying in their heart, We shall not be overturned

from generation to generation. That is,  we shall not be in trouble."

Do you see the folly? Do you see the unutterable ruin? Do you see

the destruction gradually increasing? Do you see the things prized

by the mindless, in reality full of deep misery, and how they sink

from sight? Those people are applauded in their sins, commended

in their wrongdoing. This is the first pitfall, sufficient to trip up the

unwary. Hence it is much more necessary to welcome those who

censure and corrrect us than those who applaud and flatter us to

the point of destruction. The latter, in fact, prove the ruination of

the stupid, and impel them to worse evil - as though even by puff-

ing up these sinners they led them on the way to folly. For that

reason Paul too said this to the Corinthians in regard to the im-

moral: "You are puffed up; should you not rather have mourned?"5

The sinner we need to mourn deeply for, not applaud. Do you see

the perversity of evil, that it not only escapes accusation but even

meets with blessing? Hence from their own folly they augmented
the wickedness of the plaudits, they forgot the fear of God and his

judgements; hence they forgot their own nature as well. Those who

forget the judgements of God, after all, in time come to be ignorant
of themselves.
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See at any rate how they think: We shall not be moved from genera-

tion to generation, but shall be free from trouble. What could be more

stupid than this attitude in a human being, subject to death, caught

up in affairs of the moment, subject to countless changes, to come

up with such fantasies? Now, where did this spring from? From

stupidity. You see, whenever a heedless man enjoys great prosper-
ity, prevails over his enemies, is praised and admired, he proves

more to be pitied than anyone. In fact, by not expecting any change
he does not even cope with prosperity sensibly; but on falling upon
hard times he is disturbed and upset, being out of practice and
heedless. Job, on the contrary, was not like that; instead, even in

prosperity he daily expected hard times. Accordingly he said, "The

fear that I feared has come upon me, and what I dreaded has met

me face to face. I am not at peace, not at rest, I have enjoyed no
respite; rage has come upon me."7 Hence another composer also

said, "Remember the time of famine in the time of plenty, of pov-
erty and need in the day of wealth."8 These people, on the con-

trary, once corrupted, have no regard for human limitations, but
consider their state immovable on account of their success - the

basis of ultimate folly and destruction, and the occasion of utter

ruin. In no way deem the rich fortunate, those who prevail over
enemies, those applauded for this. Fearsome, after all, are these
pitfalls and hazards for the heedless, hurling them to the very
depths of impiety.

Whose mouth is full of cursing, bitterness and treachery, under their

tongue suffering and trouble (another version, "useless"). They lie in

wait with the rich in ambush so as to slay the innocent (another, "lying
in ambush by the halls"). Their eyes watch for the needy, they lie in
ambush like a lion in his lair (another, "as in his den"), they lie in wait

to rob the poor, to rob the poor in the act of releasing them (another, "in

release of them"); in their snare they will humiliate them (another, "in

the net"). They will stoop and fall down in their act of dominating the
poor (another, "But they will be bruised and bent as they join forces
with the strong against the weak").9 Do you see them turned into
a wild beast? In any case,  just as the inspired author describes them
as a wild beast, so he talks about them in those terms, making a

show of their tricks, ambushes, schemes. What could be more piti-
ful than this, what could be more desperate, to feel the need of the

possessions of the poor? So shall we call these people rich, tell me?
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Are they not robbers and housebreakers? Get away with you, say

you. I mean, what difference does it make if they do not actually

undermine the court buildings? If they do not come by night, but

rather extinguish by their scheming the light of the one giving

judgement? If their assault is made not while people are asleep but

when everyone is awake? They are, in fact, more aggressive than
those criminals. Even with burglars the laws are more severe on

those who do their robbing during the day. Do you see their moral

bankruptcy and cruelty? Moral bankruptcy, because they lust af-

ter the goods of the poor; cruelty, because far from being moved

by their plight they aggravate their penury when they should pity
it and ameliorate it.

Still, they do not get up to this with impunity: when they exert

their power, when they seem to prevail, when they think they are

unassailable, then it is they perish, so that the inventiveness of God,

the patience of the poor, the errors of these miscreants, and the

forebearance of God's long-suffering may come to light. Hence it

is that  justice does not follow close on their heels, since God in his

long-suffering summons them to repentance; but when they profit

nothing from the long-suffering, then he admonishes them with

retribution. Those who are wronged, you see, came to no harm;

rather, they emerged better and more conspicuous from their tribu-

lation. God for his part displayed his own long-suffering by show-

ing restraint and forebearance, but along with long-suffering his
power and resourcefulness as well, because when they outdo them-

selves, that is the time he prevails over them. Having persisted in

their obduracy, they pay the ultimate penalty. Now, coming to their

senses is no trifling experience for those who are well off. Conse-

quently, when you prevail over your enemies, and all the winds

blow fair for you, do not go to head with a life of sin; rather, at that

time fear the more. The power of sin grows stronger, remember,

any pretext of yours is rendered futile, the offer of pardon is can-

celled for you as you persist in sin.

In fact, they said in their heart, God has forgotten, he has turned his

face away lest he see in the end (v.11). See how deep the ruinous pit

into which they fall, what notions they come up with, which in

their shame they dare not disclose, but which they entertain

amongst themselves in their struggle against the truth and their
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efforts to obscure what is clearer than the sun on account of the

blindness of their mind. Rise up, O Lord my God, let your hand be

lifted up; do not  forget the needy (another version, "raise your hand").

For what cause did the impious provoke God? In fact, they said in their

heart, He will not demand an account of us. You see that you understand

hardship and anger so as to give them over into your hands (another
version, "You see that you have in sight hardship and provocation

so as to give them into your hand;" another, "so that they may be

given into your hands"). 10 While the lawless, robbers, the avari-
cious say this in the belief of escaping scot-free, the inspired au-
thor on the contrary demolishes their values and expatiates on his
theme of longsuffering. He said initially, note, He has turned his face
away lest he see in the end, whereas the same author now says the
opposite: You see, you understand, you are long-suffering up to
the point of their falling into your hands. What is the meaning of

"up to the point of their being given into your hands"? 11 It is a

rather human expression, but what it means is this: You bide your

time, you are forebearing, with the result that they are given over
to the excess of wickedness. You are capable, of course, of destroy-
ing and subduing them from the outset; yet beyond telling is the
ocean of your forebearance, observing them, not pursuing them
but awaiting their movement to repentance. If, however, they prove
unresponsive, then you will punish them when they profit noth-

ing from your long-suffering.

For proof, in fact, that he has much to say about the wronged,
listen to how he argues his case from what follows. The poor are left

to your mercies, you have been a help to the orphan. Another version,

"You have proved to be;" another, "You will be."  What he means is

something like this: This is your role, this is your remarkable qual-

ity. He would not abandon his own, he would not betray them. As,

you see, it belongs to a craftsman to build, to a helmsman to steer

the vessel, to the sun to shed light, so too it belongs to you to be the

champion of orphans, to extend a hand to the poor. No one is their

patron in this way, but you alone. The words are left indicate this,
in fact. No one else, he says, but you alone are the champion of
orphans and poor.

Break the arm of the lawless and wicked. Their sin will be searched for,
and they will not be found because of it (v.15). Another version, "Let
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their impiety be sought out lest they be discovered." It is not sim-

ply the lawbreakers he demands be shattered but their strength,

their power, the source of their wickedness; then he demands that

they give an account and provide an explanation of their doings.

And to show the extent of the wrong, he says, "If this happens,

they will not succeed in standing firm, nor will they be visible, but

will perish and depart the scene, their deeds put to the test." Let

then no one lament the condition of orphans, the condition of the

poor; the more this condition is exacerbated, you see, the greater

the degree of help from God. Let no one be arrogant about the

pinnacle of power or be puffed up: it is a precarious and risky po-

sition, and topples the careless with great ease.

The Lord is king for ages and ages of ages (v.16). At this point he

gives a reply to those fearful and upset at the sight of sinners not

paying the penalty at once. What is there to fear, he asks? What is

there to be afraid of? Surely, after all, the judge has no limited ten-

ure? Surely, after all, the exercise of his kingship has no limit? Even

if the criminals do not suffer now, they will in good time; the one

who requires it of them bides his time and rules forever.

You will perish, nations, from his land. You have hearkened to the

desire of the needy, Lord; your ear took heed of the readiness of their heart

(another version, "your ear listened to their heart's proposal;" an-

other, "you have readied your ear to heed their hearts"). To judge

orphaned and humbled lest human beings be encouraged to further arro-

gance (another, "To judge orphaned and oppressed"). 12 Do you see

the inspired author devoting further attention to the treatment of

the wicked? Their lot in particular, after all, is to suffer. I mean,

whereas the wronged endures the loss of possessions, they by con-

trast run the risk of ultimate retribution. What if they are not sensi-

tive to the ailment which afflicts them? This is the extent of their

insensitivity, and on this account they are to be pitied; this is a

mark of their unbalanced attitude. For children, too, make no ac-

count of fearsome things, but frequently even plunge their hands

into fire, whereas they are in fear and trembling at the sight of

mere masks. The avaricious are like them, fearful on the one hand

of poverty, which far from being fearsome is actually the basis of

security, while on the other hand they give high priority to ill-got-

ten gains and material advantage, which are more fearsome than
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any fire. Avarice, after all, is in every instance evil. Accordingly,
the inspired author urges us to put an end to it, threatening and
frightening us, beseeching God to rise up and punish such insensi-

bility. Hence he adds as well, You will perish, nations, from his land,
threatening them with destruction, and demanding that he become
helper and vindicator of the wronged, so that the latter may enjoy
respite and the former come to their senses.

Let no one, therefore, set their heart on a superfluity of posses-

sions. From this source arise numerous evils for the heedless - folly,
indifference, jealousy, vainglory and others far greater than these.
For you to be free of all these, however, cut the root: if it does not
survive, the evil shoots will not sprout. Hence these things, too,
are said, not simply for us to hear but to change our lives and give
evidence of great virtue in Christ Jesus, to whom be glory and
power for ages of ages. Amen.

1 Our Hebrew text and modern translations of it begin numbering verses
anew at this point, unlike the LXX on which Chrysostom was comment-
ing; see notes 1 and 45 of Psalm 9. While he gives no sign of interruption,
we have thought it best to keep to the numbering of these modern ver-
sions.

2 It is not clear which part of this prophet Chrysostom has in mind; he
does not quote him often.

3 The disparity of versions alternative to the Septuagint, and of them all to
modern translations (themselves diverse), shows the obscurity of these
verses. Once again we wonder to what extent Chrysostom's congregtion
found helpful an array of such lengthy and diverse alternatives.
4 Vv.4-5.

51 Cor 5.2.

6 Not quite in the form that Chrysostom cited originally - but how could
a preacher recall his text exactly from that original range of variants?
7 Job 3.25-26.
8 Sir 18.25.

9 The question has been raised, we noted, as to whether this commentary
on the Psalms was ever delivered in the form we are reading; the text
seems to leave the question open. At this point, at any rate, Chrysostom
must have had a sheaf of notes with him to be in a position to list these
variant translations, as we noted above in note 3, where we questioned
also their helpfulness to a congregation. The display of scholarship (which
Chrysostom himself belittled in the first half of the LXX's single psalm)
might itself confuse a preacher attempting to recall all details of his text
correctly, as we have observed; and in any event Chrysostom at this stage
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in his commentary on a psalm whose length he has blamed on the Spirit is

rushing through the verses at an unusually rapid rate. In fact, he now

abandons his commentary on the text and settles for mere moralizing.

10 Vv.12-14. This lament is proving not only repetitive but obscure, as the

diversity in modern translations betrays. Chrysostom finds it uninspiring

material, not even moved to quote other biblical authors in support, as is

his wont; he seems intent on closing as briskly as possible.

1" Predictably confused by his own procedure here, Chrysostom quotes as

though his text what is in fact the variant he cited from a translator of two

centuries earlier, Symmachus.
12 Vv.16-18.
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For the direction. A psalm of David.

Another version, Triumphal for David.

Another, For the author of victory.

trust in the Lord; how will you say to my soul, Migrate to the moun-

tains like a sparrow? (another version, "Go away to the moun-

tains like a sparrow;" another, "Move") Because, lo, the sinners
have bent the bow, they have prepared arrows for the quiver, to shoot in

the dark the upright of heart (another version, "as in the gloom").
Because what you have perfected, they have destroyed (another version,
"Because the laws are dissolved;" another, "Because the teachings
will be abolished"). 1 Great is the power of hope in the Lord, invin-

cible citadel, unassailable rampart, insuperable reinforcement, tran-

quil haven, impregnable tower, irresistible weapon, unconquer-

able power capable of discovering a refuge where none seems pos-

sible. Through this power unarmed people are armed, women get

the better of men, and children prove to be easily more powerful
than those who practice warlike arts. What is surprising if they
overcome enemies when in fact they have even prevailed over the

world itself? I mean, the elements in defiance of their own nature

changed for the betterment of those people, the wild beasts were

no longer wild, nor the furnace a real furnace. 2 Hope in God trans-

formed everything, you see: bared teeth, confining dungeon, natu-

ral ferocity, and hunger giving teeth to nature, no protection on

any side, mouths close to the prophet's mouth - yet hope in God

was more potent than any leash, stopping their mouths and pull-
ing them back.

These very things this author also pondered in his wisdom, and

responded to those bidding him take flight and run, and secure his

209
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salvation from the security of distant places: I trust in the Lord: how

will you say to my soul? What are you claiming? I have the Lord of

the universe as my ally, the one creating everything everywhere

without difficulty I have as leader and support, and you send me

to the wilderness, and provide for my safety in the desert? After

all, surely the help from the desert does not surpass the one cа-

pable of anything with complete ease? Why would you have me,

armed to the teeth as I am, scuttle away as though with no armor

or equipment, and bid me turn fugitive? You would not then bid

me, with army in support and protected with ramparts and weap-

ons, take flight to the desert? Would you not rather appear ridicu-

lous to recommend this, and root up and put to flight as a fugitive

the one with the Lord of the universe in support on account of

hostilities from sinners?

Along with these arguments, you see, I have another reason for

not fleeing. I mean, when even God lends assistance and sinners

are on the attack, how would extreme shame not be incurred by

the one who recommended imitating the timidity of birds? Do you

not realize how the opposing army is more flimsy than a spider's

web? After all, if the earthly emperor's foe, wherever he is, lives in

danger, in fear and trembling, much more the foes of the God of

all. In fact, wherever they go, they have everyone as enemies, even

their own nature. You see, just as the elements and the beasts fear

his friends, and all of nature respects them, so even brute creation

opposes and scorns his foe and enemy: some accordingly, even

before they touch the ground, the beasts destroy, others are con-

sumed by fire. Yet they have bows and quiver, and everything ready

for them: They have prepared them, the psalmist says, remember,

for the quiver; but there is no efficacy in them, we have nothing to

fear from them. After all, if we saw someone with bow unstrung,

we would not fear him, either. I mean, what is the good of weap-

ons if strength is lacking? Likewise in this case, therefore, if God's

favor is missing. But they hatch plots, and their approaches are not

honestly made. More than ever I ridicule them on this account,

that they fire their shots in the dark. Nothing, you see, is more

vulnerable than a man at his scheming: no need for him to become

captive to others' weapons - he falls victim to his own hand, and is

snared in his own plot. What could therefore be more vulnerable,

when he is carried off by his own devices?
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In addition to these factors, however, you can mention another

as well: sinners wage war not only on those who have help from
God, and do so with deceit, but also on the innocent and those

who have done them no harm. Now, it is not just by chance that

this too renders them vulnerable. You see, just as those who kick
against the goad do it no harm but rather bloody their own feet,
likewise these people.3 Yet in addition to these there is still an-
other factor undoing the impact of their warfare. What is that? Be-
cause what you have perfected, he says, they have destroyed. Now, what
he means is something like this: They wage war and hostilities
against you, doing violence to your law and your commandments.
They endeavor in fact to do violence to your commandments and
these things you have perfected. He is saying either this, or that
they are also law breakers. This too is no slight basis of their vul-
nerability, their not observing your commands and going to war

on account of it. This is the reason, you see, that they are hostile to

the upright and hatch plots against them, because they do not heed
your commandments.

So he first told of the vulnerability of the enemy, and demon-
strated it not from the experience of others but from what was

proper in his own case. He did not say, remember, "They have no

resources, no forts, no allies, no cities, they are unskilled in war-

fare;" instead, he bypassed and spurned all these things as of no

account, and said that they were lawbreakers, that they waged war

on people who had done them no wrong, that they laid waste the

things of God. Only then he mentions as well the battle array of

the righteous, and shows from it their martial arts. Let us too like-

wise distinguish the strong and the weak; yet let us not be fright-
ened of those things which frighten ridiculous people. What in
fact do they say? He is awful, he is wicked, he is surrounded with

piles of money and influence. On that account I mock him most of

all. These are the trappings of weakness, after all. But he knows

how to come up with schemes, they say. You are quoting me yet
another form of weakness. Why is it, then, that many such people
come out on top? Because you do not know how to give a good
account of yourself, because you too enter the lists over the things
that make them weaker, glory and influence. Steer clear of the

grounds of such a contest, and by other means repel your assail-
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ants - the braggart with moderation, the avaricious with indigence,

the intemperate with continence, the begrudging with friendliness;

in this way you will easily overcome them.

As I said before, however, see how, after describing the weak-

ness of his adversaries, he mentions also the armor of the righ-

teous. He adds, in fact, The righteous, on the other hand - what did

they do? That is to say, With the others deployed in such a fashion,

do you inquire whence came the armour of the righteous? Listen:

The Lord in his holy temple; the Lord, in heaven his throne (v.4). Do you

see how concisely he describes his support? What did he do, you

ask? He took refuge in the God who is in heaven, who is present

everywhere. He bent no bow, he prepared no quiver, as the oppo-

sition did, nor deployed forces under cover of darkness; on the

contrary, he omitted all these preparations, he threw up hope in

God as a rampart against everyone, and set in opposition to them

the one who has no need of any of these things, not times, not

places, not weapons, not supplies - just the one accomplishing

everything with his will. Do you see the support, invincible, will-

ing, efficacious?

His eyes look attentively on the poor, his gaze examines human be-

ings. The Lord examines the righteous and the ungodly, but those who

love wrong hate their own soul (vv.4-5). Another version, "his gaze

tests;" another, "the Lord, righteous examiner;" another, "he tests

righteous and ungodly, and his soul hated the lover of wrong;"

another, "those who love wrong hate their own soul." Do you see

a ready ally, a well prepared aid, present everywhere, seeing ev-

erything, gazing on all things, having as his particular role - even

if no one requests it - to exercise providence and care, to pursue

wrongdoers, to assist the wronged, to award recompense to the

virtuous, to assign punishment to sinners? He is therefore igno-

rant of nothing: his eyes in fact look attentively on the whole world.5

He is not simply aware of things, however: he also wants to cor-

rect them. Hence an alternative reading also suggested as much in

saying "righteous." If in fact he is righteous, he will not simply
overlook these happenings. He rebuffs the wicked, he praises the

righteous. Then what he said in the previous psalm to indicate

that wickedness itself is sufficient to destroy them he suggested
here too in adding, Those who love wrong hate their own soul. Wick-
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edness, after all, is the soul's enemy, its foe and ruination, and so

the wicked person pays the penalty even before punishment is
imposed. 6 Do you see how he shows on every score that his adver-

saries are easily apprehended when he has such an ally, and they

are hoist on their own weapons by which they protect themselves,
consumed by them and damaging themselves? Do you see the ease

of reinforcement? There is no need, in fact, to go on the march and

run about and use up resources, since God is present everywhere
and sees everything.
He will pour on sinners snares, fire and brimstone, and stormy wind,

their portion of the cup. Because the Lord is righteous, and loved righ-
teous deeds; his face saw honest actions (vv.6-7). Another version, "Не
will rain coals on the lawless;" another, "their face will see honest

actions," that is, the face of the righteous, or of God himself. He
had mentioned the punishment that comes from evil, but since

many scorn it he then startled the mind of the wicked with a bolt

coming from on high, employing language in unmistakable fash-

ion and going on the attack by means of fearsome terms. Fire and

brimstone, note, stormy wind and coals he says are rained on them

from on high, intending to present by the figurative use of words
the inescapable nature of the retribution, the overwhelming char-

acter of the punishment, the facility of the thunderbolt, and the

consuming action. What is the meaning of their portion of the cup?

This is their lot, he says, this their fate, in this their life is spent, in

these they are consumed. Then the reason as well: the one who

surveys all things will not allow this to pass unpunished. As an-

other inspired author says, "Your eye is too pure to look on evil
deeds, and you cannot gaze on troubles."7 This is also what this

author brings to our attention in the words, Because the Lord is righ-
teous, and loved righteous deeds. This is also God's chosen role, to

accept righteous deeds, acts of virtue; nor would he finally toler-
ate what is done differently.

For that very reason he began the psalm with the words, I trust

in the Lord; how will you say to my soul, Migrate to the mountains like a

sparrow? You see, those who trust in the things of this life are in no

better situation than the sparrow, which relies on the wilderness

and is a prey to all. People who put their hope in money are like
that. Just as the sparrow is snared by children with bird lime and
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trap and countless other devices, so too the wealthy by friend and

foe. They are much more vulnerable than the sparrow, with many

to set traps for them and, more immediately, evil tendencies of their

own. They are migrants, constantly reacting to developments, fear-

ful of the long arm of the law and the emperor's wrath, the wiles

of flatterers and the deceit of friends. In time of war their fear is

greater than anyone's, in time of peace they suspect treachery, their

wealth never being secure or proof against loss. Hence they are

always taking to flight and migrating, searching out wilderness

and eyries, preferring the dark and looking for the black of night

in noontime, adopting disguises to achieve it.

Good people, on the contrary, are quite different. "The ways of

the righteous shine like the sun," remember. I mean, far from opt-

ing for scheming and lawlessness, their souls are at rest. Those

other people, by contrast, are forever hatching schemes, forever in

gloom and apprehension, like burglars and housebreakers and

adulterers; they see darkness where there is full sun, their souls

possessed by dread. How then is this darkness to be dissipated? If

you separate yourself from all these things and come to depend on

hope in God, sinner though you be ten times over. "Consider gen-

erations of old," Scripture says, remember, "and see: who was con-

founded for hoping in the Lord?" It does not say "righteous" but

"who?" Even if one is a sinner, it says. This is remarkable, in fact,

that even sinners who cling to this anchor are invincible. It is, you

see, a particular mark of an option for God that though weighed
down by such awful evils they are still buoyed up by his

lovingkindness. In other words, as the one trusting in man is dou-

bly cursed, so the one trusting in God is blessed.

So tear yourself away from all these things, and cling to this

anchor. God, after all, has an eye to everything,  judges good deeds,

and not only judges but brings them to fruition. Hence, after speak-

ing of his righteousness, the psalmist showed also his punishment,

by fire and by tempest; but God does this to show his care for those

people, through punishment bringing them to temperance. For all

these reasons, therefore, let us come before him, and remain ever

with our eyes on him. This, you see, is the way for us also to gain

many good things in Christ Jesus our Lord, to whom be the glory

for ages of ages. Amen.
































































































































































































































































































































































